
On the other hand is marginalization. It is similar in that it also links the linguistic
actions of individuals to certain identities. Yet the identities are not equally valued in the
Deaf-World. Marginalizing certain people serves to protect the Deaf-World from out-
side influence and insulates the Deaf-World from people who have political ideologies
that are out of line with Deaf-centered views.

One process of marginalization is intentional linguistic opaqueness (ILO). This com-
monly takes place in the presence of another person who can be in on the ruse, thereby
marking the distinction between “us” (the Deaf insiders) and “you” (the outsider). Al-
though ILO is an unkind joke, it is functional. Deaf people usually chose to be inten-
tionally opaque because they are frustrated by the limited communicative capacity of
the “other” and they are unable to end a tedious interaction. The marginalized “other”
often uses linear, English-like syntactic signed structures as opposed to ASL, a visual
natural signed language.

Wayne: I was born hearing butmymother became crazy. She stuck her fingers in
my ears and flipped me head over heels again and again. That’s what made me
deaf (p. 126).

Super competence is shorthand for mastery of Deaf-World storytelling skills.Wayne’s
three sentences took a full chapter to analyze due to his super competence. The exam-
ination showedWayne’s highly adept use of ASL classifiers and role shifting. Although
the English gloss depicts an absurd incidence, the signing ability of Wayne is elitist. The
discourse practices in the book show the personal ideologies of deaf members of the
LDS subset. Even though the narrative of My Mother Made Me Deaf is often dense,
the book represents a repertoire of identities in the Deaf-World.
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Why does neoliberalism persist? This important question, which all too often gets lost
in the analyses and denunciations of neoliberal regimes, lies at the heart of Verónica
Gago’s recent book. Based on Latin America’s experiences with neoliberalism, she ar-
gues that part of what keeps this conglomerate of policies, values, thoughts, and prac-
tices alive are its internal heterogeneity and its capacity for constant change.
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Contrary to popular understandings of the term, Gago does not base her notion of
neoliberalism on a foundational difference between states and markets, in which the
market side grows while the state retreats. Instead, she considers neoliberalism to be a
form of rationality that pervades social life at large—one that presents freedom as cal-
culable, demands obedience from its participants, and drives much of the disposses-
sion and economic exploitation experienced in Latin America today.

The author distinguishes two main forms of this rationality: “Neoliberalism from
above” refers to the sphere of corporate governance and the nation-state. Gago makes
clear that even if structural adjustment policies have recently lost legitimacy in Latin
America, neoliberalism has not gone away, as attested by the ongoing dominance of
extractive industries and the rise of the financial sector. That said, Gago is mostly in-
terested in “Neoliberalism from below”—its instantiation in the daily lives of Latin
America’s popular economies. She studies this second form in the vast and economi-
cally mighty market “La Salada,” situated on the outskirts of Buenos Aires. An arena of
popular consumption and commerce, the market is defined by the energetic presence
of migrants, who, according to the author, render its economy “informal, illegal, pre-
carious, innovative and entrepreneurial” (p. 34).

Against a background of state abandonment and dispossession, the people of La
Salada are shown to adopt some neoliberal tenets. They may thus seek employment
in the market’s brutally exploitative textile workshops, where they work twelve-hour
days, earn low wages, and stay in dismal housing, all in the name of investing in them-
selves and in the hope of someday owning their own workshops. Although the mi-
grants’ frequent seclusion in workshops as well as their lack of knowledge regarding
their rights facilitate their exploitation, Gago insists on emphasizing their creativity,
vitality, and pragmatism rather than their existence as socioeconomic victims.

She speaks of “baroque economies” when discussing La Salada, drawing attention
to the people’s constant combination of seemingly incommensurate economic logics.
Family obligations and community belonging are seamlessly intertwined with capital-
ist production, obedience and resistance exist side-by-side, and a series of formal and
informal forms of labor constantly intersect with one another. Gago thus shows that
the capacity of neoliberalism to connect with logics that stand outside of itself is what
renders it so enduring, while also causing its internal heterogeneity and constant
change. One may read this account with some despair, as Gago’s analysis leaves room
for neoliberalism to persist and to grow indefinitely. At the same time, it shows that the
neoliberal aspects of people’s lives are never all-encompassing, and that the excess on
which neoliberalism relies leaves plenty of room for rethinking, changing, and maybe
even substituting it.

The book is not an easy read as it primarily deals in theoretical deduction and con-
ceptual analyses rather than providing empirical descriptions of market life. Moreover,
Gago uses a wide variety of complex analytic terms from the fields of philosophy, cul-
tural theory, and psychoanalysis, but often refrains from introducing them in detail.
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Add to this her preference for a decidedly anti-essentialist set of concepts (e.g., “the
motley,” “deterritorialization,” “fractal accumulation”) and the result is a book that is
most appropriate for postgraduates and advanced scholars of the humanities and social
sciences.

What suitably experienced readers will appreciate about it are the numerous lateral
connections that the author is able to build and uncover. Gago opens up a myriad of
ways of relating and thereby understanding important analytic concepts, and she has
much that is novel and interesting to say on the nature of calculation, the link between
community and territory, the difference between exploitative wage labor and slavery,
counterfeiting, monstrosity and sovereignty, to name just a few examples. It is the
broad range of concepts and the creative ways in which they are made to inform
one another that turn this book into an important addition to the study of neoliber-
alism in Latin America and beyond.
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Around the globe, sport is an important part of many people’s lives, yet it has had a
hard time finding acceptance among academics. I was in both groups until I was asked
to contribute a chapter on sport in Yemen. In the field, I became aware that sport was a
window into aspects of the political culture people were otherwise reluctant to discuss
with a researcher. Similarly, over a comprehensive range of topics, The Anthropology of
Sport demonstrates that sport is more than a pastime, it is a frame through which larger
sociocultural questions may be asked.

As a foundational text, each chapter presents several related subjects. Chapter 1 pro-
vides a three-pronged historical background. Beginning with the ancient Olympics,
likely the earliest accounts of sports, the discussion expands to cover sports in other
cultures. Then the focus turns to early anthropological studies of sport, which were cat-
egorized as play. The chapter concludes with the work of important sport theorists.

Most sports competed globally are products of Western culture and, as presented in
chapter 2, were transmitted by colonialism and imperialism. Central to British coloni-
zation was transmitting the values of muscular Christianity through football (soccer),
rugby, and cricket. Paradoxically, once adopted by the colonized, these games became
perfect vehicles for presenting indigenous values and expressing resistance to foreign
domination as several classic studies reveal.
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